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9Ta CTaThs UCCIEAyeT POIb TeMIIOPAIbBHOCTU B GOPMUPOBAHNMI HOBBIX HAL[MOHAIMCTUYECKIX Me-
OJIOrMit CKBO3b IIpU3My paHHell ¢punocoduu Xaiimerrepa. B To BpeMs Kak B COBpeMEHHBIX UCC/IETO-
BaHIIAX YaCTO MOAYEPKIMBACTCS IpUCYLad Gprrocodnn HalMoOHa/IM3Ma OpUeHTaluA Ha Oyfylee, He-
KOTOpbI€e uccnefoBareny, kKak ®panko Bonbrnm n @ennne [I)KOHCOH, MOIAralT, YTO UTHOPUPOBAHNE
HaCToAIIero y Xaiiflerrepa COCTaB/sAeT OCHOBY TaKMX B3ITIAKOB. OTTAIKMBAsACh OT 3TOI MO3NLINY,
aBTOP CTAaTbM CTPEMUTCH IIOKa3aTh, YTO XaiIeITePOBCKIIT aHAIN3 PEIUTMO3HOTO OIIBITa, OCOOEHHO
€ro MHTepIIpeTanysa NoCIaHmii anocrona ITasma, mo3BoiAeT HaM PasAMYNTD JIBa TUIIA TEMIIOPA/Ib-
HOCTI: Ay TCHTUYHYIO XPUCTUAHCKYIO TEMIIOPA/IbHOCTD M 9CXaTONIOrM4Yecknit pyHpaMeHTamm3M. Xaii-
JleTTepOBCKas MHTePIpeTalMsA 5CXaTONOTuY anoctona Ilapma mogyepknBaeT peHOMEHOMOTMYECKYIO
MepCIeKTUBY okujanuA Ilapycum, mpy KOTOPOM aHTMIMIAIMA CKOpee YKOPEHEeHa B HaCTOALLEM,
HEXXeN OT/IOKeHa 10 Oyayiero cobpitiA. Takoil IIOAX0, OCHOBBIBAET [iefiCTBUe Ha aHajM3e Helo-
CPeICTBEHHOCTH OIIBITA, IPEIATCTBYA CKIOHHOCTM IIPeBpallaTh CMBICI B CIIEKY/LITHBHOE Oynyliee.
Hamnporus, acxaronorndeckuit GpyHIaMeHTaIM3M CIOCOOCTBYeT pasBUTIIO HeayTeHTUYHOTO CMBIC/IA
BpEMEeHU, II0CKO/IbKY TATOTeeT K IPOeKIMAM OYAYILero, IpeAnoYnTaeT HajeX1y LelICTBUIO B HACTO-
SILIIEM U T€M CaMBIM ITOOLIpsieT caMoo6MaH. VIcXopst U3 9TOro, aBTOp CTAaThbyU pasBopauuBaeT (eHo-
MEHOJIOTMIO 3CXATOJIOTM4ecKoro GyHIaMeHTaI3Ma, KOTopasd 00bACHAET, KaK MCKaKEHHDI B3IJLAL
Ha BpeMA BiusAeT GOpMUPOBaHIe HAIMOHAINCTUYECKMUX (GaHTOMOB. B 4acTHOCTH, A X094y IIOKa3aTb,
YTO OIpEJie/IEHHbIE BUJbI NVMCIEHCAIMOHAIMCTKON TEOTOTUY ONMULIETBOPAIT 3TOT HeayTeHTUIHbBIN
CMBICTT GYAYILero 1 UrpaloT PO/Ib B COBPEMEHHBIX IIOIMTUYECKIX ABIDKeHMsIX. B uncie anammsnpy-
eMbIX B CTaTbe KOHKPETHBIX NPMMEPOB — UX BivsAHMe Ha Kammromuiicknit MATeXX B CoeMHEeHHBIX
ItaTax AMEpMKM M acIeKThl MOTUTUYECKOTO NBIDKeHMA XaBbepa Munea B Aprentune. ITocpen-
CTBOM CpPaBHEHV JMICXOJHOI TeMIIOPAIbHOCTY € 9CXATONOIMYeCKMM (YHAAMEHTaIN3MOM 3Ta CTa-
Ths1 MIPOACHAET GMI0CODCKIe KOPHY HalMOHAIVCTIYECKIIX UICONIOTHI, ITIOKa3bIBas KaKuM 06pa3oM
MJE0NIOTUYECKIE VCKa)KEHNS BPEMEHM MOTYT CTAHOBUTHCA OCHOBAHMEM IONUTUYECKUX NPOEKTOB,
OTMEYeHHBIX IIPYOPUTETOM OYAYIIero Iepef aKTyaIbHO peabHOCTBIO.

Kniouesvie cnosa: Xaiinerrep, 6ynyiuee, ITapycus, HalMoHaaM3M, HOBbIe IIpaBble, (PeHOMEHOMOTHS,
penurus.
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1. INTRODUCTION

Current studies on new nationalism characteristics analyse the role of future tem-
porality for its formation (Derrida, 1992; Tesorone, 2024; Delebeqcue, 1992). These de-
bates have viewed Heidegger’s philosophy as a foundation for the development of new
nationalisms (Derrida, 1990; Tesorone, 2025). In the 2021 Heideggerian circle confer-
ence, G. Fried (see: Fried, 2025) presented this perspective and quoted Goppfarth (2020):
“His concept of Dasein, the role of history, care [Sorge], and being-towards-death in
the constitution of a Volk, and ‘technocratic modernity’ (Gestell [the Enframing]) as
a ‘threatening other’ to the authentic Dasein of a Volk”” All of these ideas emphasize a fo-
cus on the future, which is a key aspect of Heidegger’s late notion of destiny. As a result,
Heidegger’s influence on New Right movements is significant, especially in contempo-
rary white supremacist groups'?. Its impact is evident in figures like Gregory Johnson
and Alexander Dugin, both of whom openly acknowledge their ideological connec-
tions. Unfortunately, this influence extends beyond theory into actions, with some racist
criminals blaming Heidegger for their own criminal behavior®.

Heidegger himself writes:

That is not a turning away from the community of nations. On the contrary, with this
step, our people is submitting to that essential law of human existence (menschlichen
Daseins) to which every people must first give allegiance if it is still to be a people <...>
The choice that the German people will now make is — simply as an event (Geschehnis)
in itself, and independent of the outcome — the strongest evidence of the new German
reality embodied in the National Socialist state. <...> Our will to national (vilkisch)
self-responsibility desires that each people find and preserve the greatness and truth of
its destiny (Bestimmung) <...> (Heidegger, 1993, 48)*.

Felipe Johnson (2017), a Chilean researcher, explains that later Heidegger has
forgotten material concerns, especially in his later philosophy. The privilege of the
future in his later writings allows him to present destiny as such, where the “pure
people” of Being and Time become the “people as Volk”, with their possibility to be
their particular essence — their German identity (Deutschheit). It is precisely this
notion of destiny that captures the spirit of eschatology, representing the possibility
that inhibits thinking itself. Meanwhile, young Heidegger instead prioritized the tem-

1 See (Fried, 2025; Johnson, 2017).

2 In defense of prejudice (Johnson-Gregory, 2017).

3 See Fried (2025) for a systematization of white supremacist crimes.

4 Bold is from the author of the paper.

> A similar stance is present in Volpi’s work on the later heidegger. See (Volpi, 2008).
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porality of the instant, in the mode of distress (tribulation), as an introduction to the
phenomenology of religious life.

Following this spirit, this paper explores whether Heidegger’s philosophy of-
fers methodological tools that could even address these movement components as
symptoms of its own thought (Johnson, 2017). This way, I will present a phenome-
nological analysis of the temporality of eschatological fundamentalism and briefly
explore its political implications for understanding the new right movement through
young Heidegger’s phenomenology. This will demonstrate how the Paul’s early notion
of time in his writing for Heidegger distances itself from the destiny and eschatology
that his later thought embraced.

The focus of this paper is Heidegger’s analysis of Thessalonians. It will enable an
analysis, by analogy, within fundamentalist experience. This will allow me to review
how the Christian experience can be transformed into eschatological fundamental-
ism — not as an “as if” of the “not yet” in Christian tribulation waiting, but as an
“already being” in regards to eschatology. Finally, the analysis will highlight the in-
authentic nature of the eschatological fundamentalism’s temporality that modulates
the experience of hope over the instant’s temporality concerning the Parousia. The
eschatological fundamentalist character is presented as a theoretical futurization with
an emphasis primarily on eschatology. An example of how dispensationalist theology
as applied eschatology appears in some New Right speeches is provided, including the
cases of the Capitol seizure in the USA and Milei’s rise to power in Argentina.

2. RELIGIOUS EXPERIENCE AS A PHENOMENON OF STUDY

For Heidegger, a phenomenology of religious experience involves a way of under-
standing that also considers the historical context through which such experience is open,
specifically tradition and its particular situation in the current moment. This is what young
Heidegger refers to as being endopathic® with the situation. Its main focus is the process
of understanding;: it takes a historical datum but does not confine itself to that datum as a
definitive truth about the phenomenon. Instead, the historical datum merely provides the
objectual historical context and reveals nothing about the phenomenon itself.

In the Letter to the Thessalonians, Heidegger analyzes the Pauline religious ex-
perience concerning the community of faith and the surrounding world. The mode of
relationship will help us explore how our relationship with life is shaped by the signifi-

6 Steinbock critiques an egological emphasis of Husserl’s notion of Einfiihlung, translating it as intro-

pathy. A similar decision is made in the Spanish version, where Heidegger states being “empathetic
with the situation”, which is translated as endopatia. I will refer to it as endopathic.
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cance of the relationship with God, which will transform his relationship with himself
as the point of reference with the world, the mode of co-being with the non-Christian
world, and the mode of Christian living.

3. THE PHENOMENOLOGY OF RELIGION FOR HEIDEGGER:
THE QUESTION OF CHRISTIANITY AS DATUM

Characteristic of the phenomenological-religious understanding is gaining an advance
understanding for an original way of access (Heidegger, Fritsch & Gosetti-Ferencei,
2004; 47)7.

To access a religious experience, one must place themselves within it as a specif-
ic phenomenon with a historical character, which, however, cannot be reduced to it as
mentioned earlier. This historical character only enables us to understand the value of
the phenomenal datum that matters — the value of Paul’s discourse (Verkiindigung).

For Heidegger, there are two propositions: early Christian religiosity involves
a primitive experience of life, with the experience itself being an original mode of
operation. Second, the factual experience of life is historical, he notes, living out its
temporality as such, emphasizing its present time.

Thus, factual experience involves being inside endopathically (einfiihlung) the
situation, that is, the tradition. In other words, the situation is a way of capturing its
temporality. In relation to tenure, it serves as a starting point.

Heidegger identifies the first point of Paul’s shared experience with his peers:
the personal experience of having come into being and how others perceive their own
coming into being (by whom he is co-affected). This way of understanding is a mode
of action. I quote “These passages [1 Thes. 1:5-7] emphasize that for Paul the Thessa-
lonians are there because he and they are linked to each other in their having-become”
(Heidegger, Fritsch & Gosetti-Ferencei, 2004, 65)8.

This way of relating to others stems from entering a different way of living and
engaging in relationships, with knowledge that is not purely theoretical but practiced
in the present. Paul, at the same time, constantly urges to remember his situation,
from the Gewordensein: “...for you became...” (1 Thessalonians 4:1, KJV)?; “for your-

7, Das Eigentiimliche des religionsphanomenologischen Verstehens ist es, das Vorverstindnis zu ge-

winnen fiir einen urspriinglichen Weg des Zugangs“ (Heidegger, 1995, 67).

»Diese Stellen betonen, daf$ die Thessalonicher fiir Paulus da sind, weil er selbst und sie in ihrem
Gewordensein miteinander verkniipft sind“ (Heidegger, 1995, 94).

Here and further: KJV — The Bible, King James Version. See, e.g.: The Bible. King James Version.
(2018). Cambridge: Cambridge University Press.
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self know” (Thessalonians 2:1-2; 2:5). In this way, it shows that he adopts a Christian
attitude toward factical life, in an active present complex with God.

For they themselves shew of us what manner of entering in we had unto you, and how ye
turned to God from idols to serve the living and true God; And to wait for his Son from
heaven, whom he raised from the dead, even Jesus, which delivered us from the wrath to
come (1 Thes. 1:9-10, KJV).

In Paul’s view, this way of turning away from idols requires an objective under-
standing of God, which in turn means avoiding treating God as an object. Therefore,
the Christian attitude that Heidegger should highlight is a mode of serving and wait-
ing: to live actively in the presence of God is primary, to persist. All theology should
be based on these qualities.

Heidegger continues highlighting Paul’s troubled character to demonstrate
(1 Thes. 2:1-2: for having been afflicted and reviled before) that there is a justification
for experiencing distress (tribulation): “This distress is a fundamental characteristic,
it is an absolute concern in the horizon of the mapovaia, of the second coming at the
time. With that we are introduced in the self-world of Paul” (Heidegger, Fritsch &
Gosetti-Ferencei, 2004, 67)1°.

Paul, this way, stays on the side of necessity in a situation where he must accept
this troubled tension that exists. Aware of his distress (tribulation), he remains so,
waiting for the Parousia.

The most important aspect of the Parousia is how I live it in my authentic life.
The extraordinary becomes less important for Paul, which is why Heidegger empha-
sizes his weakness: “Only when he is weak, when he withstands the anguish of his life,
can he enter into a close connection with God.” It’s neither mystical immersion nor
special effort that matters most, but enduring life until the end — that is the weakness,
and that is what is crucial; life is only meaningful as long as it is sustained. By high-
lighting these elements, Heidegger explores more deeply what truly brings us closer
to the divine, which is found in the ongoing support (that unfolds) in Christian living
and practice.

Thus, what naturally connects to Christian hope is not just understanding the
Parousia as hope. For Heidegger, Paul is not emphasizing an answer to when the
Parousia will happen, but rather the not knowing when. Heidegger states that what
Paul says is defined by the now. He points out:

10 Diese Bedringnis ist ein Grundcharakteristikum, sie ist eine absolute Bekiimmerung im Horizont

der mapovoia, der endzeitlichen Wiederkunft. Damit sind wir in die Selbstwelt des Paulus einge-
fithrt* (Heidegger, 1995, 98).
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The “When” is already not originally grasped, insofar as it is grasped in the sense of an
attitudinal “objective time”. The time of “the factical life” in its falling, unemphasized,
non-christian sense is also not meant. Paul does not say “when’, because this expression
is inadequate to be expressed, because it does not suffice (Heidegger, Fritsch & Goset-
ti-Ferencei, 2004, 72)'1.

Then he continues, explaining the nature of the exercise (executive complex)
of the Christian life, which is understood as having come into being, emphasizing the
immediate experience of divine proximity rather than a future hope.

Heidegger clarifies the problem that hope often involves clarity through the idea
of the Antichrist. Referring to the phrase “For when they shall say, Peace and safety;
then sudden destruction cometh upon them” (1 Thes. 5:3), Heidegger interprets the
idea of the Antichrist as an eschatological concept because it focuses on the future
rather than an authentic Christian understanding of the present moment.

Heidegger describes peace and security as qualities that the world associates
with attachment, calmness, and safety. Alternatively, he points out (Heidegger, Fritsch,
& Gosetti-Ferencei, 2004, 72): “They are surprised by it, do not expect it. Or still bet-
ter: they are precisely in the attitudinal expectation.” That is why destruction befell
them, as they lost themselves (Selbst), which they could have been saved from, by not
being focused on practicing the Christian life.

The tradition of eschatological studies thus focuses on questioning the “when”
timing. However, Paul urges vigilance and sobriety because being preoccupied with
the “when” timing relates to worldly concerns. If taken to an extreme, the hope of
Christ’s Parousia can feel like a calm that encourages passivity; on the side of peace
and security, the same attitude can lead to neglecting one’s Christian responsibilities.

For Heidegger, interpreting the representational content of the eschatological
shows that clinging to God is not about waiting for representation but about actively
serving God. This view emphasizes a form of waiting that involves action. This action
involves knowing oneself as having come into being, driven by a desire for an encoun-
ter with the divine — a desire that remains until one’s own death, as Paul would have
experienced it (“there will be those who will see his return in life”).

Accepting this exercise is a decision one must make. Being caught waiting dif-
fers from predicting Parousia through signs of the Antichrist. In other words, the call
to wait is a call not to focus on eschatology!2.

11 Paulus sagt nicht ,wann’, weil dieser Ausdruck dem Auszudritkkenden inadédquat ist, weil er nicht

geniigt” (Heidegger, 1995, 102).

See Act 1:10-11 (KJV). That emphasizes practical life concerns, “why do you stand gazing up into
heaven”

12
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The Christian life involves embracing the significance of reality. Paul says, “let
each one remain in the very state to which he was called”. This reflects a way of living
as if (as if not, als ob nicht). It means disengaging from worldly references while also
engaging with them, making the world seem like an obvious truth.

Through this analysis, Heidegger redefines the nature of the Christian life. The
idea of a “not-yet” refers to a state that, instead of waiting passively, anticipates the re-
vealing or Parousia of God, whose authenticity manifests as an irruption into one’s life
when it is revealed. Therefore, the genuine Christian derives their sense of time from
the present manifestation rather than the future, and protects themselves from the
threat of the antichrist by actively practicing Christianity. This aspect of the Christian
life places believers in a relationship with the factual life of the surrounding world as if
they are somewhat detached; although it distances them from their relationship with
the world, they remain engaged with it. The Christian way of living involves actively
seeking a close relationship with God.

4. THE ISSUE OF ESCHATOLOGICAL FUNDAMENTALISM

After identifying the structures of authentic Christian life for Heidegger, the
text will highlight a breakdown of elements that appear to originate from religious
experience but manifest differently in the eschatological fundamentalism.

First, the fundamentalist relationship to life and God is described as someone
who is recognized and can therefore impose a specific way of relating to Him. It’s
easy to think of the example of someone who is quick to judge their neighbor’s moral
situation and claims certain behaviors as sins. Two issues have already been raised in
this example.

First, God is considered as a manipulable knowledge. This means that God is
propositionally entitled to certain elements that define his character and, in turn, al-
low for ethical lessons to be drawn from them. Heidegger already pointed out at the
beginning of the introduction to the phenomenology of religion that ethical concerns
can only be derived secondarily from a Pauline reading of texts such as the letters to
the Thessalonians, since they primarily contain an experiential character of Christian
life!®. Second, and more importantly, this implies that the notion of God has been
taken as an understandable concept and thus dominated by objectifying theoretical
experience — a perspective that ultimately can lead to an attitude whose consequenc-
es exactly result in alienating the Christian from God, as was shown.

13 See Heidegger (1995, 87) in “Phidnomenologie des religidsen Lebens”
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Along with the concept of God, sin has been viewed more as a manipulable theo-
logical idea rather than an experiential state confronted in divine need!*. A similar theo-
retical approach is taken by Earle (1976), who notes that neglecting the situational aspect
and emphasizing a transcendental part of the self can lead to fanaticism. According to
Earle, the temporality of experience is such that when a personal concept is metaphysi-
cized as divine experience, it becomes eternalized, thereby generalizing it into transcen-
dence and losing the boundary of individual experiential finiteness. In this denial of per-
sonal limitations, a pseudo-eternity emerges, which is characteristic of fundamentalism.

Apart from the two previously mentioned implications of eschatological funda-
mentalism, the way the Christian life is practiced as if it hasn’t yet fully begun is also
altered. Statements like

Thank You for allowing the United States of America to be reborn. Thank You for helping
us rid ourselves of the communists, the globalists, and the traitors within our govern-
ment. We love You and we thank You. In Christ’s holy name we pray. Amen. (Seidel,
2022, 4) —

are examples of testimony found in fanatic living, especially when confronting moral
concerns related to judgments that, for some groups, represent “moral progressiv-
ism” — as eschatological prototypes of the Antichrist.

This mode is altered because the structure of the “not yet’, present in the tension
of Christian tribulation, which seeks the proximity of the encounter with God, seems
to be overlooked by the fundamentalist. The fanatic appears to operate from a theo-
rizing attitude with God, as if God is already understood, already apprehended, and
reducible to a logical formula of practical theory. Thus, this mode of being manifests
as already being. God has been apprehended in a certain way, from which specific
ethical conclusions naturally follow; therefore, it is possible to personally exercise His
moral justice. This way of knowing what God is like allows for complete indifference
to social participation or unrestrained moral imposition.

The experience of Parousia distinguishes the fundamentalist: It emphasizes the
time of his appearance, whose natural conclusion results in the eschatologization of
the experience of the divine manifestation. Heidegger points out in the analysis of the
Second Epistle to Thessalonians. By understanding this hope as a future rescue, he
allows for the separation of the Christian’s troubled attitude. This separation from the
moment of the Christian’s action enables the eschatological fundamentalist to become
somewhat indifferent to his own life, such as work, but at the same time, it allows a

4 T recommend consulting other works that explore the existential dimension of sin more deeply. See
Steinmetz (2021), a comment on “The Sickness unto Death” (Kirkegaard, 2023).
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fanaticism centered on the when of the manifestation/Parousia, along with a forget-
fulness of oneself, of one’s task of salvation, and of the who of being saved.

Thus, the eschatological aspect of the Parousia is highlighted. Various forms of
theological depiction emerge before this public or political event. How does this dis-
tinction come into play in contemporary politics?

5. DISPENSATIONALIST THEOLOGY AND THE FANATIC
ESCHATOLOGICAL PERSPECTIVE: POLITICAL REPERCUSSIONS

A 1994 study already linked political strategies to different modes of theologi-
cal understanding. For example, dispensationalist views of eschatology see history as
a series of dispensations culminating in the Parousia, along with the rapture of the
chosen people. Therefore, we see a focus on the rapture linked to the Parousia, which
creates a performance, in the sense of enactment, that denies Christians any political
involvement in society. This way of portraying a rapture that distances itself from trib-
ulation is quite different from the authentic approach suggested by phenomenological
analysis, which focuses on a future hope that avoids the existential tension of living as
if in the world. Harding (1994), e. g., notes that Bush reportedly consulted theologian
and pastor Graham even on the day Baghdad was bombed. How could he consider
such an act without an understanding of prophetic fulfillment before the Parousia? So,
does that advice genuinely reflect an approach to the Parousia?

Harding (1994) agrees that dispensationalists’ followers were also involved with
some right-wing movements in the US, denying their cultural nature, since they ana-
lytically separated religion, politics, belief, and behavior, language and action, the Bi-
ble and history, prophecy, and current events that are often opposed among biblically
based movements. However, people’s perspective within the dispensationalist worl-
dview is not only a system of knowledge but rather a way of understanding history.

Dispensationalist models often reject the progressive purpose of modern history
based on the belief that it is inherently sinful, relating it to the Antichrist symbol. In con-
trast, the common view of modernity suggests the opposite. They demonstrate how the
passage of time can be inherently regressive, with a tension between good and evil loom-
ing ahead. Therefore, cultural dispensationalism becomes a form of irrational rhetoric.
This Antichrist typology plays a central role in dispensationalist eschatology. Elements
representing past and future events symbolize and foreshadow what is to come.

Therefore, the nature of theological sediment can be defined within a political
context. Today, two situations illustrate this. USA’s Capitol insurrection and, Heavenly
forces in Milei’s government assumption.
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The sedition in the USA following the confirmation of Biden’s victory over
Trump reveals a prophetic view of the future. The shaman leader states, “We aren’t
getting through this without a civil war”?® typologizing good versus evil in dyadic
terms, far from any social democratic theory and distant from any promising way
of human coexistence. Several conservative Christian groups supported the sedition.
The differences among Christians were symbolized in memes such as “I'm the love-
your-neighbor type of Christian, not the storming-the-capitol type”'®
responded with denial.

A similar experience is detailed in Milei’s Heaven Forces political movement.
The social movement emerges from a form of showing a dispensationalist point of
view, where eschatology is the main focus and evil is the force to be defeated. Milei
has recognized its social movement influence on his party’s electors'”. Milei has ac-
knowledged having communicated with God after his dog died. He states, “you must
involve yourself in politics to face the devil, you are going to be president in 2023”18,
and afterward, he consistently mentions Heavenly Forces as a reinforcement of having
“God” by his side. Here, not only is dispensational thought, which views good versus
evil forces, present but eschatology also becomes the central focus that supports his
political program.

, while others

6. CONCLUSION

This paper is part of a discussion on the privilege of the future in later Heidegger
and its implications. My perspective, focused on young Heidegger’s analysis, allows
for examining these implications. The topic of religious experience, which centers on
the living present as a state of tribulation, faces its nationalist consequences. This is
analyzed through religious experience as a present-focused temporality while seeking
an encounter with God as Parousia. This enables Christians to live in relationship
with others amid worldly concerns, which summarizes salvation.

15 See (Ryan, 2022). “We must defeat them”: new evidence details Oath Keepers’ “civil war” timeline.

16" This type of expressions became popular in meme format. See (Ziegler, 2013, July 30).

17" «Las fuerzas del cielo han dado su veredicto» (Smink, 2023). A similar story unfolds among Trump
supporters, who see evil forces emerging from the left and Democratic circles, where evil is person-
ified, a theory spread through QAnon. This sociodigital movement claims that prominent Demo-
crats engage in pedophile behaviors and that Trump was investigating them. Here, the good versus
evil theme symbolizes eschatology, as Parousia is believed to deliver people from evil. It is thought
that the QAnon movement extends beyond the US (ADL, 2022).

Original version states: «Vos tenés que meterte en politica para derrotar al maligno, vas a ser Pres-
idente en el 2023», by Smink through BBC.
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In contrast, it states that eschatological fundamentalism treats the encounter
with God, Parousia, as already experienced. It presumes it knows the “when” timing
of its manifestation and functions with an objectified God as such.

Given the objectification of God, eschatology has been understood as empha-
sizing the Parousia and the Antichrist as specific theoretical objects, thus maintaining
a struggle of good against evil similar to Antichrist symbols. The natural result of an
eschatological focus on the encounter with the Parousia is that it reveals how escha-
tological fundamentalism prioritizes the future over the present lived experience of
being Christian. This mode of thought dismisses the way of living attentively to the
world as if it were part of it, instead waiting for an end that will liberate it from tribu-
lation and attempting to prescribe a future where God is a judge rather than a mode
of closeness to divinity.

Thus, it denies the not-yet nature of the practicing Christian by imposing a
way of being “already set”, rather than allowing for the possibility of social action.
This demonstrates the political impact that an inauthentic religious experience has
on Christian perspectives, politics, and democracy. Eschatological fundamentalism
removes the possibility of doubt and of sustaining oneself in the practice of present
temporality, distancing Christians from God and distorting political experience by
ideologizing religious practice.
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